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In Kaneshiro  Kazuki’s  Go (2000), the pro tago nis t, Sugihara, o pens  the no vel with a descriptio n
o f his  co mmunis t, No rth Ko rean father, the Japanese co lo nizatio n o f Ko rea, and the family’s
des ire to  vis it Hawaii—a vacatio n that requires  switching their natio nality fro m No rth Ko rean to
So uth Ko rean (and shifting their membership fro m No rth Ko rea-affiliated So ren to  So uth
Ko rea-affiliated Mindan). The s tuff o f the no vel’s  firs t five pages  has  been reco unted co untless
times  by Japanese and Zainichi writers , but no  o ne wo uld have imagined that it wo uld make a
bes t-selling no vel. Reciting Bruce Springs teen’s  “Bo rn in the U.S.A.”—tho ugh o bserving that
Springs teen grew up in a po o r family whereas  his  family is  well-o ff—Sugihara s ings  his  o wn
refrain o f “Bo rn in Japan.” At o nce erudite and vio lent, he is  highly individualis tic and
antiautho ritarian; he is  the pro verbial nail that sho uld have been hammered in. In the 1960s
and 1970s , Zainichi was  all serio usness  and suffering: as  the pejo rative s lang wo uld have put
it, “dark” [kurai]. The unbearable burden o f Zainichi being traumatized, Zainichi life-co urse and
dis co urse. Ins tead, Kaneshiro ’s  pro se and pro tago nis t exemplify a s triking mo de o f being co o l
[kakkoii] in co ntempo rary Japanese culture.

Who  Am I?

Kaneshiro ’s  bo o k—made a year later into  an acclaimed film—capped decades  o f Zainichi ethnic
ferment in which the ques tio n o f identity was  paramo unt. Inevitably o ne reflects  at times  o n
exis tential and o nto lo gical ques tio ns : “Who  am I?” “Where do  I co me fro m?” “Where am I
go ing?” Such ques tio ns  are, as  I argued in Modern Peoplehood (2004), essentially irreso lvable.
Only the dead may aspire to  definitiveness , but s ince the deceased canno t represent
themselves , even that aspiratio n is  fo reclo sed. Any adequate narrative o f a life, mo reo ver,
demands  no thing less  than a Victo rian triple-decker (and what truly matters  o ften eludes  even
the lo nges t memo irs  o r bio graphies ), yet mo s t readers , mo s t o f the time, require brevity: vita
lo nga, ars  brevis . That ques tio ns  o f identity may be irreso lvable may merely make them all the
mo re urgent, and they are especially press ing fo r peo ple who se place in so ciety is  challenged
and who se belo nging is  unsettled. The so ul frets  in the shado w as  it s truggles  to  reco gnize
itself and to  be reco gnized by o thers . The self invo kes  co llective catego ries  and public

dis co urses  even if its  ultimate task is  to  express  the private. In the age o f mo dern peo pleho o d—when membership in an
ethno natio nal gro up is  at o nce legally mandated and emo tio nally indispensable—it is  no t surpris ing that extant natio ns  sho uld be
the principal predicates  o f identity claims . Fo r Zainichi, it left three plaus ible identity po ss ibilities  in the po s twar perio d: No rth
Ko rean, So uth Ko rean, o r Japanese. The implaus ibility o f return, the o bs tacle o f naturalizatio n, and the naturalness  o f natio nalism
made o ther so lutio ns  po litically infeas ible o r co nceptually ano malo us . Zainichi identity aro se as  the Zainichi po pulatio n
transcended the divis io n o f the ho meland and the binary o f Ko rea and Japan.

The inevitable ins tability and co mplexity o f identity parado xically generate express io ns  o f
ethnic fundamentalism: the no tio n that o ne’s  ethnic backgro und sho uld dis clo se pro fo und
and meaningful truths  abo ut o neself. It wo uld be bizarre to  believe that o ne’s  peo pleho o d
backgro und was  irrelevant; the co untry, the peo ple, and the life pro duced the self fo r
which any express io n canno t po ss ibly expunge them. The co nditio n o f dis reco gnitio n
tempts  the dis reco gnized to  reverse the imputed, indubitably pejo rative attributes  and to
crys tallize them as  the memo ry o f the s truggle itself and the essentialis t template o f
reco gnitio n. What remains  in the firs t ins tance is  the reco llected and rehearsed his to ry o f
dis reco gnitio n and the s truggle fo r emancipatio n. Furthermo re, jus t as  Japanese
dis reco gnitio n o f Ko reans  po rtrayed them in the general, the Ko rean reco gnitio n o f
themselves  capture themselves  in the general, tho ugh the subs tantive judgments  are
antipo dal. Thus , so me Zainichi wo uld articulate a sho rt litany o f essential Zainichi-ness ,
such as  the his to ry o f enfo rced migratio n and the reality o f dis criminatio n, which
co ns titute what I call Zainichi ideo lo gy: the flip s ide o f Japanese dis reco gnitio n and a
generalized so lutio n to  the ques tio n o f Zainichi identity.

The ques t fo r a s imple and fixed no tio n—the des ire fo r definitiveness  and certitude—is  no
less  co mmo n amo ng so cial s cientis ts . Co ns ider the s traitjacket o f identity o ffered in the
mo s t elabo rate Anglo pho ne so cial-s cientif ic wo rk o n Zainichi: De Vo s  and Lee claim that
Ko reans  in Japan “tend to  feel mo re co nflict abo ut co mmitting themselves  to  any
purpo se,” but several pages  earlier they assert that “Ko reans  in Japan have respo nded to
their present co nditio ns  by an ethnic co nso lidatio n no t dis s imilar . . . to  . . . the black
American po pulatio n.” Elsewhere they write: “The maintenance o f Ko rean identity invariably
implies  so me co nflict o ver assumptio n o r avo idance o f respo ns ibility and guilt.” This
wo uld apply to  virtually any gro up. Beyo nd co ntradicto ry assertio ns  and banal
generalizatio ns , they no te that “the family relatio nships  themselves  beco me bo nds  o f
aggress ive displacement, o f mute frus tratio n, and o f inescapable igno miny. The family is
no t a haven but a place o f alienatio n.” One may quo te the po et Philip Larkin —”They fuck
yo u up, yo ur mum and dad. / They may no t mean to , but they do ”—as  a reminder that family
alienatio n is  co mmo nplace, but De Vo s  and Lee blithely assert its  specific attributio n to
Zainichi.

The co nditio n o f po ss ibility o f Zainichi identity was  the transcendence o f the two  received binaries : the s tark cho ice between
repatriatio n (exile) o r naturalizatio n (ass imilatio n), and the co nflicting allegiances  to  No rth and So uth. That is , ethnic Ko reans  in
Japan regarded Japan as  ho me, rather than as  a place o f exile, and tended to  co nceive o f themselves  as  a co herent entity.
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As  a fo rm o f diaspo ric natio nalism, Zainichi ideo lo gy fractured precisely at the po int o f its  crys tallizatio n.

Discriminat ed Fingers and Lo st  Names

By the early 1980s  Zainichi had beco me a “pro blem” that was  no  lo nger igno red o utright o r dis cussed sotto voce. As  bo o ks  and
articles  o n Zainichi pro liferated, the anti-fingerprinting (o r fingerprinting refusal) mo vement so ught to  trans fo rm the gaze o f
dis reco gnitio n to  that o f reco gnitio n. Reco gnitio n entailed no t o nly dis tinctio n—the catego rical auto no my o f Zainichi fro m Japanese
and Ko reans—but also  co nnectio n—the so lidarity o f diaspo ric Ko reans  in Japan. That is , reco gnitio n at o nce cleaved Zainichi fro m
Ko rea and Japan (repatriatio n o r naturalizatio n) and allo wed Zainichi to  cleave to gether. Zainichi mo vements  and dis co urses
trans fo rmed the po pulatio n into  a peo pleho o d identity that was  also  ackno wledged and accepted by Japanese peo ple.

The anti-fingerprinting mo vement began with a “o ne-man rebellio n” by the Zainichi To kyo  res ident Han Cho ngso k in September
1980. The narro w co ntentio n was  that fo rced fingerprinting [shimon onatsu] during alien regis tratio n was  a vio latio n o f human rights
and dignity. The wider co ncern was  the sys tematic dis criminatio n agains t Zainichi and o ther no n-ethnic Japanese peo ple in Japan. If
Pak Cho nso k’s  suit agains t emplo yment dis criminatio n by Hitachi had o pened the po ss ibility o f legal s truggles  to  co mbat
dis reco gnitio n, then the anti-fingerprinting mo vement deno ted its  po pular po litical realizatio n.

Fo r Zainichi and o ther lo ng-term fo reign res idents  in Japan, a passpo rt was  necessary to  navigate life within Japan: the Certif icate
o f Alien Regis tratio n [gaitosho]. Often reviled as  “do g tags ,” Zainichi no nco mpliance frequently led to  harassment and even arres t by
po lice o fficers . As  o ne Zainichi man to ld me in the mid-1980s: “One thing I hate mo s t abo ut being Zainichi is  the fear o f po lice
harassment. If I fo rget my ‘do g tag,’ then I am a go ner [hotoke, o r Buddha].” In a s cato lo gical s cene in Yan So giru’s  Takushu
kyosokyoku [Taxi rhapso dy, 1981], a barro o m brawl ends  in a po lice arres t. After finding two  ethnic Ko reans  witho ut their certif icates ,
po lice o fficers  threaten them with arres t and depo rtatio n. One o f the Zainichi men po nders : “The memo ry, attentiveness , and
behavio r themselves  o f Zainichi are already seen as  criminal.” The o ther merely daubs  his  fresh defecatio n o ver all the po lice files :
Zainichi shit o ver bureaucratic bullshit.

The certif icate was  a reminder at o nce o f Zainichi criminality and illegitimacy. The mandato ry nature o f the “do g tag” and the literally
incriminating character o f fingerprinting were o ften at the fo refro nt o f Zainichi co nscio usness  as  emblems  o f Japanese
dis reco gnitio n. The Japanese autho rities  claimed the autho rity o f s cience—Henry Faulds  had develo ped the firs t class ificato ry
sys tem o f fingerprinting while wo rking in Japan—to  jus tify fingerprinting fo r identif icatio n purpo ses . The inevitable ques tio n was  why
Zainichi needed to  be identified beyo nd the ways  in which ethnic Japanese were identified. The all-to o -co mmo n answer po inted at
o nce to  the Japanese presumptio n o f Ko rean criminality and the Zainichi presumptio n o f Japanese tyranny. Han Cho ngso k, the “o ne-
man rebel,” o bserved that the Alien Regis tratio n Law was  “no thing but an ins trument to  suppress  Zainichi.”

The gro wing incidence o f civil diso bedience—refus ing to  be fingerprinted during alien regis tratio n—generated media co verage and
even po pular debate. As  o ne middle-aged Japanese wo man said at the time: “If Ko reans  do n’t like dis criminatio n, then why do n’t they
[fingerprinting refuseniks ] go  ho me?” The co mpelling xeno pho bic lo gic had been shared by the mainline ethnic o rganizatio ns . The
acceptance o f Zainichi s tatus  as  fo reign explains  in large part the general co mpliance with fo rced fingerprinting in particular and the
alien regis tratio n law in general. Co ming to  terms  with their present and future in Japan, ho wever, so me Zainichi, with o thers
sympathetic to  their cause and to  general human rights  and dignity, engaged in the symbo lic and legal s truggle to  res is t the
fingerprinting. Attending several rallies  to  suppo rt the fingerprinting refusal mo vement in the mid-1980s , I was  s truck mo s t by the
prepo nderance o f seco nd- and third-generatio n Zainichi in their twenties  and thirties . Mo s t o f them said that they were seeking at
o nce to  eradicate their shame—being a member o f an inferio r gro up o r hiding o ne’s  ances try—and to  assert their ethnic pride as
Zainichi.

The anti-fingerprinting mo vement generated mo mentum thro ugh the 1980s , gaining the suppo rt o f the majo r ethnic o rganizatio ns .
Ethnic Ko rean o rganizatio ns  in Japan began tentatively to  engage with diaspo ric co ncerns  fro m the 1970s . In the las t three mo nths
o f 1983, Mindan waged a campaign that co llected 1.8  millio n s ignatures—90 percent o f them by ethnic Japanese—pro tes ting the
fingerprinting. So ren also  entered the campaign. Eminent Zainichi intellectuals , such as  Kim So kpo m, became “refuseniks .” Kim
s tressed the unificatio n o f Ko rea as  the ultimate go al, but the mo mentum o f the mo vement pro mpted him to  participate in a
do mes tic ethnic mo vement.
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Koreatown in Osaka

The res is tance to  fingerprinting was  bo und up with o ther means  o f asserting
ethnic exis tence. As  early as  the late 1960s  there were spo radic initiatives  to
use ethnic Ko rean names  in Osaka, and individual “co mings-o ut”—to  use o ne’s
“real name” [honmyo] ins tead o f Japanese name [tsumei]—o ccurred thro ugho ut
the 1970s . As  a 1970s  pamphlet s tated, “the use o f tsumei itself is  clearly a
fo rm o f ethnic dis criminatio n.” Arguing agains t the practical benefits  o f
pass ing, activis ts  so ught no t o nly to  pro mo te ethnic pride but also  to
extirpate dis criminatio n. The “real name” initiative marked the limits  o f pass ing
in the s truggle fo r reco gnitio n. As  o ne man to ld me, he decided to  use his  real,
Ko rean name in high scho o l because he wanted to  claim pride in his  ances try.
So n Puja reclaimed her “real name” as  she became invo lved in a Kawasaki
gro up to  fight ethnic dis criminatio n. Fo r mo s t ethnic Ko reans , “co ming o ut”
wo uld o ccur either at graduatio n fro m high scho o l o r at co llege, where ethnic
gro ups  and friends , as  well as  pro gress ive climate, wo uld enco urage and
suppo rt “real name declaratio n” [honmyo sengen]. Ano ther dimens io n o f the
“real name declaratio n” mo vement was  the use o f Ko rean pro nunciatio n. In
1975, a Zainichi minis ter reques ted the Ko rean reading o f his  Ko rean name,
but NHK, the main televis io n netwo rk, refused and used the Japanese reading.
It was  o nly in 1983 when the So uth Ko rean s inger Cho  Yo ng-p’il was  intro duced
by that name that NHK had relented fro m its  rigid practice o f us ing the
Japanese reading o f Chinese characters  in Ko rean names .

The “real name” initiative was  diffuse and spo radic; its  firs t o rganizatio nal manifes tatio n appeared belatedly in 1985 when the
Asso ciatio n to  Take Back Ethnic Names  [Minzo kumei o  To rimo do sukai] was  fo rmed in Osaka. One o f its  members  exemplif ies  so me
o f the backgro und that spurred Zainichi activis ts  in bo th the anti-fingerprinting and “real name” mo vements . Pak Sil was  bo rn in
Kyo to  in 1944. Haunted by dis criminatio n and pass ing in Japan, he believed that Ko rea s ignified inferio rity. His  s is ter’s  jo b o ffer was
rescinded after her s cho o l repo rted her Ko rean name to  the co mpany. In o rder to  marry his  Japanese girlfriend, he was  naturalized.
Learning abo ut Japanese imperialism, he realized that he had co mmitted a majo r fault [ayamachi] and betrayed his  mo ther. After his
child was  bo rn, he decided to  assert his  Ko rean identity. “Natio nality is  Japanese, name is  Japanese, I didn’t kno w Ko rean, and I do n’t
kno w the tas te o f kimchi. I have no thing in the fo rm o f ethnicity.” He therefo re reso lved to  learn the Ko rean language and to
participate in Ko rean cultural activities . Altho ugh o ther Zainichi did no t welco me him—he was  even accused o f being a spy—he
participated in the mo vement to  use ethnic names  as  Japanese. By 1987 he wo n a co urt victo ry to  use his  Ko rean name. Pak Sil
thereby achieved the hitherto  o xymo ro nic idea o f being a Japanese citizen with a Ko rean name. Similarly, in 1989 , Yun Cho ja, who
had gro wn up with her Japanese mo ther’s  name as  a Japanese citizen, wo n the right to  use an ethnic name: “If there were no
dis criminatio n, my father wo uld have been legally married and I wo uld have my father’s  surname. . . . Because there was
dis criminatio n, I became a ‘bas tard’ [shiseiji] and was  given Japanese koseki [ho useho ld regis try; and effectively natio nality].”

The mid-1980s  ethnic po litical mo bilizatio n capped at leas t a decade’s  wo rth o f the Zainichi civil rights  mo vement. If Pak’s  1970
emplo yment dis criminatio n suit was  the firs t well-publicized use o f legal mechanisms  to  pro tect and advance Zainichi rights , it was
fo llo wed by Kim Kyo ngdo k’s  effo rt to  beco me an atto rney and Kim Hyo ndo n’s  s truggle to  receive the natio nal pens io n, denied to
Ko reans  o n the gro und that they lacked citizenship. There were o ther, less -heralded attempts  to  pro tect and pro mo te ethnic
Ko reans ’ rights  and benefits  in Japan, fro m the es tablishment o f Seikyo sha in Kawasaki in the 1970s  to  the rise o f the “rights  and
benefits ” mo vement by Mindan in the late 1970s . Numero us  lo cal initiatives—ranging fro m Osaka teachers ’ 1971 pro clamatio n
agains t ethnic dis criminatio n and ass imilatio nis t educatio n to  pro gress ive lo cal autho rities ’ attempts  to  ensure access  to  welfare
benefits  and public ho us ing in the mid-1970s)—bo und co ncerned Japanese citizens  with ethnic Ko rean individuals  and
o rganizatio ns . By the early 1980s , Osaka, with the highes t co ncentratio n o f Zainichi, amo ng o ther lo cal autho rities , s tarted to  hire
Ko rean natio nals  fo r civil service po s itio ns—a right that was  denied immediately after the end o f the war.

Alo ng with the anti-fingerprinting mo vement and the effo rt to  use Ko rean names , so me
so ught to  create a Ko reato wn—emulating Chinato wns  and Ko reato wns  in the United
States—in Kawasaki, whereas  o thers  so ught to  win lo cal suffrage rights  fo r Zainichi. Each
s tep o f the way, the Zainichi legal and po litical s truggle fo r legitimacy and reco gnitio n
pricked the co nscience o f ethnic Ko reans  and ethnic Japanese. Zainichi dis reco gnitio n in
Japanese public life was  clearly in retreat by the 1980s .

Zainichi Ideo lo gy

In the co ntext o f ethnic ferment, there was  so mething clo se to  a party line that emerged in
the 1970s  that I call Zainichi ideo lo gy. Info rmed by an internal critique o f So ren ideo lo gy
– the ideo lo gy o f return – it so ught to  supplant the ideo lo gy that had do minated the
Zainichi po pulatio n in the 1950s  and 1960s . The no tio n that Zainichi co ns tituted a
relatively auto no mo us  co mmunity was  alien to  the do minant ethnic o rganizatio n’s
ho meland o rientatio n, which was  a sys tematic mis reco gnitio n o f Zainichi actuality. The
dis juncture is  encapsulated in the ques tio n o f language. Agains t So ren’s  espo usal o f the
mo ther to ngue, the primary language o f the po s twar Zainichi po pulatio n had always  been
Japanese, as  evinced by early po s twar ethnic Ko rean literary perio dicals  such as  Chosen
bungei and Minshu bungei. The subjugatio n o f literature to  po litics , which included the
ques tio n o f language, incited so me o f the earlies t res is tance to  So ren by the late 1950s ,
fo r ins tance amo ng writers  aro und the jo urnal Jindare. Kikan sanzenri co ntinued in spirit the
wo rk o f Jindare, but these critics ’ intellectual fo rmatio n and ethno natio nal wo rldview were
pro fo undly shaped by So ren and wo uld leave their mark in Zainichi ideo lo gy. Like its
leading pro po nents , men o f the left such as  Kim So kpo m and Lee Ho esung, Zainichi
ideo lo gy retained a s tro ng link to  the No rth Ko rean ho meland even as  it came to  embrace
and at times  celebrate the Zainichi po pulatio n’s  place in Japan.

Zainichi ideo lo gy fractured almo s t fro m the mo ment it crys tallized no t o nly because o f the impo ss ibility o f fo rmulating an
essentialized identity but also  because it was  an intellectual co ns truct that faced the withering criticism o f rapid o bso lescence and
ultimate irrelevance. As  a pro duct o f partheno genes is—albeit with the lo ng genealo gy o f So ren and ex-So ren intellectuals—it was
disengaged no t o nly fro m the do minant ethnic o rganizatio ns  but also  fro m the experiences  and lo ngings  o f the peo ple who  so ught
to  co unter Japanese dis reco gnitio n, such as  tho se who  participated actively in the fingerprinting refusal mo vement and the ethnic
name mo vement. Zainichi ideo lo gis ts  retained faith in intellectuals  as  the secret legis lato rs  and representatives  o f the peo ple when
it was  no  lo nger fashio nable o r viable to  do  so  in Japanese life.

Let me dis cuss  the wo rk o f Yo o n Keun Cha, bo rn in 1944, because o f its  sys tematic and paradigmatic character. In “ Zainichi” o
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ikirutowa [To  live as  Zainichi, 1992], Yo o n lo cates  the appearance o f the very term Zainichi in the late 1970s . It “has  been reco gnized
as  a particular philo so phy [shiso], demo ns trating a yo ung generatio n’s  way o f living and ideo lo gy, including his to rical meaning.” As
“the his to rical pro duct o f Japanese rule o f co lo nial Ko rea,” that meaning is  in a chro nicle o f vexing events  fro m co lo nial rule, the
divis io n o f the ho meland, and the Ko rean War: “Up to  to day it is  unhappiness  itself. Fo r the seco nd- and third-generatio n Zainichi o f
to day, the suffering and the sadness  o f po verty, lo s ing the family, the inability to  meet departed parents  again co ns titute the
heartache, which is  no thing but ‘chagrin’ [kuyashisa].” As  co lo nial subjects  and their descendants , Zainichi belo ng to  the catego ry o f
o ppressed Third Wo rld peo ple. Bereft o f a s table ho me and a place o f repo se, they are also  “liminal peo ple” [kyokaijin]. After
criticiz ing So ren and the unsavo ry character o f So uth Ko rea in the 1960s  and 1970s , he bemo ans  the divis io n no t o nly o f the
ho meland but Zainichi so ciety.

Yo o n defines  the firs t generatio n as  tho se “who  spent their childho o d in Ko rea and came to  Japan befo re the defeat o f Japan in
Augus t 1945. . . . In essence, the majo r part o f their spiritual fo rmatio n was  ‘Ko rea,’ and no t ‘Japan’ as  ‘imperial subject.’“ The firs t
generatio n was  defined by “anti-Japanese sentiments  o f the co lo nial perio d” and “s tro ng ethnic co nscio usness .” Repris ing the
received Zainichi his to rio graphy—itself pio neered by intellectuals  critical o f So ren—he characterizes  Ko reans  in co lo nial Japan as
being “pushed into  the co ntext o f abso lute dis criminatio n in terms  o f ethnicity and class . . . [as ] lo w-waged wo rkers  at the very
bo tto m o f Japanese so ciety.” Japan, in sho rt, was  “hell.” Living in Ko rean ghetto es  [Chosenjin buraku]—he identifies  the firs t-
generatio n as  “the perio d o f ‘Ko rean ghetto ’“—they lo nged fo r the ances tral ho meland but lived with “dis criminatio n and
o ppress io n.” The hero ic narrative begins , then, fro m their suffering and “naked labo r” and suppo rted by the philo so phy [shiso ] o f
“wo rk twice o r thrice as  hard as  Japanese, do n’t give in to  dis criminatio n, pro tect yo ur rights , let’s  create s cho o l, let’s  unify
ho meland” Fo r them, “ances tral land [sokoku] o r ethnicity, Heimat [kokyo], family were dream and ho pe. . . . That’s  all they had.” In fact,
many equated ethnic o rganizatio n, especially So ren, with ethnicity and ho meland. Altho ugh he ackno wledges  divers ity—the
Japanized Ko reans  who  suppo rted the Japanese war effo rt and the entrepreneurially success ful Mindan members—he is  co mmitted
to  the s ingular narrative o f explo itatio n, suffering, and res is tance. He can o nly describe the firs t-generatio n Zainichi “who  were
fo rced to  remain in Japan” as  having led lives  o f serio us  “suffering in the s ituatio n o f Japanese po litical and eco no mic co nfus io n.”
When he po ints  to  the pro blems  o f the Zainichi co mmunity, such as  patriarchy and the dys functio nal family, he is  quick to  trace their
cause to  Japanese imperialism.

Generatio nal trans itio n began in the early 1970s . The idea o f “to  live as  Zainichi”
criticized the firs t generatio n’s  ho meland o rientatio n and emerged as  a self-co nscio us
appellatio n in the late 1970s . Reco gniz ing that there was  no  realis tic po ss ibility o f
return in the immediate future yet ins is ting o n the impo ss ibility o f naturalizatio n,
Yo o n had earlier advo cated a “permanent” s tatus  o f permanent res idency. Neither
Japanese no r Ko rean, Zainichi co ns titute a relatively auto no mo us  diaspo ric culture.
The catego ry o f the diaspo ra is  appealing precisely because it po ints  to  the po ss ibility
o f an independent exis tence. Zainichi ideo lo gy, then, is  a fo rm o f diaspo ric
natio nalism.

Yo o n is  acutely co nscio us  o f the eco no mic and so cial divers ity o f yo unger Zainichi and
their co ntras t to  the firs t generatio n: better educated but largely igno rant o f the
Ko rean language, increas ingly ato mized and fragmented rather than being
co ncentrated in the Ko rean ghetto es , and much mo re diverse than the largely
mo no chro matic firs t generatio n. He speculates  that Zainichi co nscio usness  is  based
less  o n genealo gy o r traditio n and mo re o n the “s tro ngly ro o ted dis criminatio n o f
Japanese so ciety.”“To  live as  ‘Zainichi’ is  to  live in o ppo s itio n to  dis criminatio n,”
tho ugh he again traces  its  cause to  Japanese imperialism.

Yo o n fears  the lure o f ass imilatio n,
especially fo r the third-generatio n.
Whether fo r Lee Yangji o r Kyo  No buko ,
ethnicity pales  in s ignificance to  the
self that is  co mmo n to  bo th Japanese
and Ko reans . By igno ring the
essentially his to rical and po litical
character o f Zainichi exis tence, he
argues  that the third-generatio n
philo so phy s trengthens  the
exclus io nary character o f Japan.
Rather, it is  imperative to  inco rpo rate
the “co nscio usness  o f mis fo rtune”
[fugo no ishiki]: the po pulatio n’s  o rigins
in Japanese imperialism and its
des tinatio n in Ko rean unificatio n.

Unificatio n o f the two  Ko reas  and o f
the Zainichi po pulatio n remains  the
essential go al fo r Zainichi in particular
and Ko reans  in general. So me Zainichi
intellectuals  ins is t o n the catego ry
Chosen as  a natio nality. As  Kim
So kpo m argues , unificatio n is  the
“ultimate task” o f Zainichi and the
advo cacy o f Chosen natio nality is  an
express io n o f the Zainichi
co mmitment to  unified Ko rea. Kno wing
full well that such a co untry do es  no t
exis t, a character in Lee Ho esung’s
s to ry “Ikitsumo do ritsu” admits  that it

is  “s imply a s ign,” but o ne that seeks  to  “transcend the era o f divis io n [bundan jidai]. The co mmitment to  unificatio n in theo ry is  in
turn related to  greater ideals  that were o nce asso ciated with Marxism and co mmunism, such as  peace and pro gress . Rather
grandio sely, Zainichi ideo lo gy s trives  fo r the ethnic sublime: the des ire fo r praxis  and ultimate universalism.

In summary, Yo o n sugges ts  two  bas ic preco nditio ns  fo r being Zainichi: firs t, “to  think abo ut the meaning o f being Zainichi, to
pro tect the pride o f ethnicity, and s trive to  gain citizens ’ rights ”; and, seco nd, “to  be invo lved in so me way in unificatio n.” To  be
Zainichi means  to  reflect o n Zainichi-ness  and to  seek unificatio n: to  retain his to rical memo ry and critique o f Japanese imperialism,
to  sus tain o ppo s itio nal co nscio usness  that is  tantamo unt to  anti-Japanese sentiments , and to  res is t ass imilatio n and
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naturalizatio n. Zainichi ideo lo gy inherited the So ren critique o f Japanese imperialism and fervent essentialis t ethno natio nalism, but
rejected its  partisan lo yalty to  the No rth and ho meland o rientatio n.

Yo o n’s  fo rmulatio n o f Zainichi ideo lo gy do es  no t co mmand universal assent, but many o f his  po ints  were reiterated by leading
Zainichi intellectuals  in the las t quarter o f the twentieth century. An o verview o f Zainichi his to ry, fo r example, dis cusses  the
“co mmo n co nscio usness ” fo rged by the his to rical experience o f liberatio n and independence, the shared des ire to  repatriate and to
build a new co untry, and the o verarching go al o f unificatio n. Beyo nd a co nsensus  o n Zainichi his to rio graphy—the narrative o f fo rced
migratio n, explo itatio n and dis criminatio n, and hero ic res is tance—there are shared po litical go als . In seeking an alternative beyo nd
repatriatio n (at leas t in the sho rt run) and ass imilatio n, the impetus  is  to  create, pro mo te, and pro tect a dis tinct Zainichi culture.
Sus taining ethno cultural pride means  rejecting repatriatio n and ass imilatio n.

Zainichi Ideo lo gy and It s Disco nt ent s

Zainichi ideo lo gy is  a fo rm o f diaspo ric natio nalism. Like Japanese o r So uth Ko rean mo no ethnic natio nalism, it envis io ns  the
ethno natio nal gro up as  ho mo geneo us . The co nflatio n o f the individual and the co llective—o nto geny recapitulating phylo geny—and
the inevitably po litical nature o f Zainichi exis tence that legitimate pro po unders  and pro tecto rs  o f Zainichi identity to  prescribe and
pro scribe Zainichi belief and actio n.

As  an ethnic imperative, Zainichi ideo lo gy defines  the terms  and theo ries  o f Zainichi identity. Private meditatio ns  necessarily draw
o n his to rically and so cio lo gically given catego ries  and co ncepts . The very prevalence o f Zainichi identity res ts  o n the dis seminatio n
o f Zainichi as  a catego ry o f bo th po pulatio n and tho ught. There are, then, inevitably ethnic entrepreneurs  o r identity intellectuals
who  pro po se what it means  to  a representative member o f the pro po sed gro up. They are tuteurs o f the peo ple: at o nce teaching
them and pro tecting them. Invento rs  and guardians  o f identity prescribe and pro scribe actio ns  and beliefs , even go ing so  far as  to
judge who  belo ngs  to  the gro up in the name o f the peo ple. In the case o f fo rmal o rganizatio ns  such as  So ren, there were explicit
no rms  and ins titutio nal means  to  mandate co nfo rmity. Dis s idents  were reprimanded and even expelled. In the case o f Zainichi
ideo lo gy, ho wever, there were no  fo rmal o rganizatio ns  to  articulate beliefs  o r to  supervise behavio r. Ins tead, identity intellectuals
spo ke and wro te o n behalf o f their co -ethnics  to  the mains tream Japanese media and o rganizatio ns , which in turn purveyed their
ideas  to  the co -ethnic audience. Zainichi ideo lo gy was  widely dis cussed and dis seminated in info rmal clubs  and gro ups  o r by
iso lated individual readers , mo s t frequently in univers ities . The declining ho ld o f the mainline ethnic o rganizatio ns  generated an
audience to  receive the refo rmed ideo lo gy o f Zainichi identity.

 
In pro mo ting diaspo ric natio nalism, Zainichi ideo lo gy erects  a priso n-ho use o f
Zainichi-ness , a co llective co nfinement to  ethnic essentialism. Beyo nd es tablishing
the fundamental pillars  o f Zainichi identity, it also  pro jects  an idealized Zainichi self
that mirro rs  Zainichi his to rio graphy: the dialectics  o f o ppress io n and res is tance,
po verty and s truggle. It also  prescribes , like So ren ideo lo gy, cultural natio nalism,
such as  learning Ko rean language, his to ry, and culture, and retains  ins tinctive
suspicio n o f Japan and dis co urages  ass imilatio n.

Whatever the individual articulatio n o f the ideal Zainichi self, it is  clear that many fell
sho rt o f it. It was  so mething o f a co mmo n sense amo ng Zainichi in the 1970s  and
1980s  that there was  a natural hierarchy. In o ne class ificatio n, the to p are the
activis ts , with a co mmand o f Ko rean; the middle are tho se with ethnic pride and a
kno wledge o f Zainichi his to ry and ideo lo gy; and the bo tto m are the vas t majo rity,
with Japanese names . In o ne o f Lee Yangji’s  earlies t essays , she writes  o f “no t
kno wing true po verty, the shame o f no t kno wing.” Reminis cent o f Simo ne Weil, Lee in
fact co nfesses  her deviatio n fro m what she takes  to  be the pro to typical Zainichi
experience o f po verty and dis criminatio n that she missed as  a middle-class ,
naturalized Japanese girl. Even as  Zainichi may have faced harassment fro m
classmates  o r po lice o fficers , the specter o f Panchoppari—o f being inco mplete, o r
failed, Zainichi—weighed heavily, at times  fo rcefully po unded in by bullying fello w
Zainichi s tudents  at So ren scho o ls . Many Zainichi, in effect, failed to  be Ko rean o r
Zainichi. Language was  an insurmo untable hurdle fo r many. The seco nd-generatio n
Zainichi Kim Hiro , who  “speaks  Japanese better than Japanese” but did no t kno w any
Ko rean, regarded his  “generatio n” as  a “defo rmity.” If the Ko rean language pro ved to
be an unrealis tic parameter o f Zainichi-ness , then the critical criteria were the
ado ptio n o f o ne’s  ethnic name and the res is tance to  naturalizatio n. The presumptio n
that any “decent” Zainichi sho uld use o ne’s  Ko rean name led the critic Takeda Seiji to

use a Japanese pseudo nym: his  act o f res is tance to  Zainichi ideo lo gy. Kyo  No buko  fo und the argument agains t naturalizatio —the
impo ss ibility o f maintaining ethnic Ko rean, o r Zainichi, identity as  a Japanese citizen—deeply pro blematic.

Zainichi ideo lo gy valo rizes  and validates  so me peo ple at the expense o f o thers . Prewar, pro -Japanese ethnic Ko reans  are unifo rmly
reviled, as  are tho se who  do  no t co ndemn the evils  o f Japanese imperialism. Ethnic Ko reans  who  have beco me Japanese citizens  are
also  beyo nd the pale. Jus t as  the po s twar ethnic Ko rean o rganizatio ns  so ught to  dis tance themselves  fro m the crimes  o f Ri Chin’u
and Kim Hiro , Zainichi ideo lo gis ts  criticize o r exclude tho se who  do  no t fit into  their s cheme o f Zainichi his to ry and identity. The
ho ld o f Zainichi ideo lo gy can be seen in the received unders tanding o f Zainichi literature, which almo s t always  excludes  the autho r
Yasumo to  Sueko , even tho ugh her Nianchan (1958) is  the bo o k by a Zainichi writer o n Zainichi life that has  reached the larges t
Japanese readership. Japanese literary s cho lars , to  be sure, make a cardinal dis tinctio n between “pure” [jun] and “po pular” [taisho]
literature; Nianchan, if o nly because o f its  vas t readership, is  no t really literature in this  line o f thinking which valo rizes  the “pure”.
Yet it is  no netheless  surpris ing to  find a sys tematic effacement o f the bes t-selling po s twar bo o k by a Zainichi autho r.

Much the same can be said abo ut Ijuin Shizuka’s  Bildungs ro man Kaikyo trilo gy [Strait, 1991–2000]. Altho ugh peo pled by no n-
Japanese characters  and written by a self-identif ied ethnic Ko rean, Ijuin’s  o euvre is  usually excluded fro m the dis cuss io n o f Zainichi
literature because o f its  o vertly apo litical nature and po pular o rientatio n. The mys tery writer Rei Ra is  s imilarly excluded fro m the
ambit o f Zainichi literature. The valo rizatio n o f the po litical and the co llective eschewed the s tress  o n the perso nal and the private:
hence, the critical praise fo r the wo rk o f Kim So kpo m and Lee Ho esung o ver that o f Kin Kakuei. No t surpris ingly, the champio n o f
Kin’s  wo rk has  been Takeda Seiji, a self-co nscio us  rebel agains t Zainichi ideo lo gy. Yet tho se who  remained faithful to  So ren, such
as  Yi Unjik (1967–68) and his  epic trilo gy o n the po litics  o f Ko rean liberatio n, are also  neglected. Narro w is  the gate to  Zainichi-
ness .

As  a fo rm o f diaspo ric natio nalism, Zainichi ideo lo gy, like So ren ideo lo gy, rejects  the catego ry o f ethnic mino rity. So ren ideo lo gy
po s tulated that ethnic Ko reans  were to  repatriate. Zainichi ideo lo gy do es  no t share the ideo lo gy o f return (at leas t in the sho rt run)
but it also  rejects  Japan as  Heimat. Indeed, anti-Japanese sentiments  may be mo re fiercely expressed amo ng Zainichi ideo lo gis ts
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than
So ren

ideo lo gis ts , presumably because So ren ideo lo gy becko ned
Zainichi to  lo o k to  No rth Ko rea whereas  Zainichi ideo lo gy
fo rces  Zainichi to  co ns ider Japan as  a mo re o r less
permanent do micile. Kim So kpo m regarded anti-Japanese
sentiments  as  a critical pillar o f his  life philo so phy. Suh
Kyung Sik characterizes  Zainichi as  “half” refugees  in the
title o f his  bo o k. Elsewhere, he catego rizes  them as
“nat io n” rather than “ethnicity.” Beyo nd the co nceptual
co nfus io n, the catego ry o f ethnic mino rity is  rejected in
o rder to  avo id the inco rpo ratio n o f Zainichi in Japanese
so ciety. Yet the ideo lo gical res is tance faces  the

recalcitrant reality o f cultural ass imilatio n. The s imilar dis tance between ideo l o gy and reality can be seen in Zainichi ideo lo gy’s
valo rizatio n o f unificatio n.

The mis reco gnitio n characteris tic o f Zainichi ideo lo gy, with its  essentialis t catego ries , extends  to  its  genealo gy and develo pment.
Generatio nal dis tinctio ns  and trans itio ns  are Zainichi clichés , which o f co urse means  that the thes is  has  a grain o f truth. Mo s t
o bvio us ly, firs t-generatio n Zainichi with ro o ts  to  the Ko rean peninsula —and the mas tery o f Ko rean language—are differentiated
fro m seco nd-generatio n Zainichi witho ut any experience gro wing up in Ko rea o r having Ko rean as  the natal to ngue. Yet these
schematic class ificatio ns  o bfuscate mo re than illuminate. Kim Dalsu, bo rn in co lo nial Ko rea in 1919, in fact had no  cho ice but to
write in Japanese. Kim So kpo m was  bo rn o nly s ix years  later but in Osaka. Tho ugh Lee Ho esung and Kin Kakuei are co evals—bo rn in
1935 and 1938, respectively—their attitudes  to ward ethnic identif icatio n co uld hardly be called alike. Kin presciently po inted to  a
po s itio n beyo nd repatriatio n o r naturalizatio n and uncannily illuminated the ins tability o r even the impo ss ibility o f so lid and s table
identity. At the same time, Lee Ho esung so unded natio nalis t and so cialis t tunes . Yet o ne do es  no t necessarily reprise yo uthful
melo dies . By the mid-1990s , Lee regis tered co mpletely different no tes , s inging paeans  to  diaspo ric so lidarity. A few years  later, he
became a naturalized So uth Ko rean. Yan So giru’s  thinly veiled fictio nal do uble muses , “I was  bo rn in Japan, a seco nd-generatio n
Zainichi who  grew up in Japan,” but is  baffled to  be taken as  a firs t-generatio n figure. He co ncedes  that perhaps  he is  clo se to  the
firs t generatio n, tho ugh he do es  no t speak Ko rean well and feels  vis cerally different fro m them. Co ncrete but fluctuating self-
co nceptio ns  and the inevitable divers ity o f the po pulatio n hew po o rly to  the line o f Zainichi-ness  adumbrated by Zainichi ideo lo gy.

Zainichi Ideo lo gy, Zainichi Diversit y

Agains t divers ity and dynamism, Zainichi ideo lo gy po sed a party line that was  impervio us  to  deviatio ns  and trans fo rmatio ns  in
Zainichi thinking abo ut themselves  and their places  in Japan. Quite s imply, the majo rity o f the Zainichi by the late 1970s  did no t
belo ng to  So ren; they also  had little interes t in ho meland po litics . The mo dal Zainichi exis tence by then was  no t o ne o f pathetic
po verty and co rro s ive dis reco gnitio n. Far fro m being a so lidaris tic and ho mo geneo us  po pulatio n, Zainichi were separated and
diverse.

Ances try is  a rather thin and fragile bas is  to  build an identity and a culture. Hence, the s tress  remained very much o n imagined
co mmo nalities , such as  the his to ry o f enfo rced migratio n, the so cio lo gy o f ethnic dis criminatio n, and the po litical ideal o f
unificatio n. Yet a mo re so lid, thick fo undatio n fo r identif icatio n was  lacking. In the prewar perio d, Ko rean language was  the lingua
franca amo ng immigrants  who  lived in relatively iso lated co mmunities . In the immediate po s twar decades , ethnic o rganizatio ns ,
especially So ren, pro vided the infras tructure to  pro tect their rights  o r facilitate so ciality and uplift. By the 1970s , ho wever, language
o r co mmunity, religio n o r culture did no t unite ethnic Ko reans . Hence the impo rtance o f clinging to  shards  o f the remembered pas t
and the declining but undeniable reality o f dis criminatio n co ns tituted Zainichi so lidarity. Yet the path o f ex-So ren intellectuals  and
mo vement participants  was  o ften o rtho go nal to  that o f the s ilent majo rity who  were neither pro fess io nal intellectuals  no r
co mmitted activis ts . There is  mo re: whereas  the So ren leadership co uld legitimate, whether thro ugh No rth Ko rea o r itself, its  right
to  represent the membership (and at a s tretch the Zainichi po pulatio n), there was  no  co mpelling ratio nale fo r Zainichi ideo lo gis ts
to  represent the Zainichi po pulatio n. Tho se who  grew up befo re the war were, with so me frequency, unscho o led and even illiterate.
They may be highly articulate and elo quent but, whether by inclinatio n, habit, o r fo rce, they rarely expressed their idio syncratic
o utlo o ks  ahead o f tho se o f the mainline ethnic o rganizatio ns . In co ntras t, tho se who  came o f age in the 1960s  and later were no t
o nly s cho o led and literate but—sharing in the prevailing Japanese belief in demo cratic rights  and individual dignity—were willing and
capable o f express ing their o wn views . They co uld and did represent themselves .

Recent Zainichi narratives  co rro bo rate the sys tematic deviatio n o f Zainichi vo ices  fro m Zainichi ideo lo gy. They are exemplary no t in
the sense o f express ing a rando m o r representative sample, o r o f being the bes t and the mo s t no ble express io ns  o f Zainichi
peo ple, but, rather, because they articulate individual experiences  witho ut excess ive reco urse to  preco nceived catego ries  o r received
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fo rmulas .

Hwang Mingi grew up in a po o r area o f Osaka no table fo r a co ncentratio n o f ethnic Ko reans . Living in a tenement ho use [nagaya] in
an ethnic enclave, his  family and their neighbo rs  experienced a s tro ng sense o f co mmunity, remarkably devo id o f a sense o f
victimizatio n o r o f what so me so cial s cientis ts  call the culture o f po verty. He is  critical o f po verty to uris ts , who  po rtray the Ko rean
neighbo rho o d as  a s ite o f o therness . Beyo nd the co nglo meratio n o f ethnic Ko reans , unlike Chinato wn in Yo ko hama o r Harlem in
New Yo rk, “the to wn has  no  special characteris tics .” Fo r him, the area is  s imply where he grew up and fo r which he has  fo nd
memo ries .

Hwang no where dis cusses  his  Ko rean o r Zainichi identity, but his  childho o d canno t be unders to o d apart fro m the s ituatio n and
co ncern o f the Zainichi po pulatio n. The news  o f the 1958  Ko matsugawa Incident deeply dis turbs  his  father, and affects  him and his
buddies  eno ugh to  s to p them when they see the image o f Ri Chin’u o n televis io n in the s treets . Teachers  in his  s cho o l appear to
kno w the real (Ko rean) names  o f Hwang and his  friends , even tho ugh they use Japanese names . Altho ugh the fo ur “hero es” o f his
childho o d are all ethnic Ko reans—”Queen” Miso ra Hibari (s inger), “Empero r” Kaneda Masaichi (baseball s tar), “Do n” Yanagigawa Jiro
(a lo cal yakuza bo ss ), and “Japan’s  brilliant s tar” Rikido zan (wres tling champio n)—they are no t explicitly identif ied as  being o f
Ko rean descent. It is  diff icult to  dis cern whether they are hero es  because o f their Ko rean ethnicity, o r because they are able to
succeed in “o rdinary” Japanese so ciety in spite o f their ethnicity. Certainly, the fact o f Ko rean descent marks  the lives  o f Hwang and
his  friends . One bo yho o d acquaintance takes  part in the repatriatio n pro ject, ano ther co mmits  suicide (po ss ibly o ver the breakup o f
a relatio nship, which may have been due to  his  Ko rean descent), and yet ano ther jo ins  an ethnic Ko rean yakuza.

No netheless , Zainichi life is  immersed in the larger Japanese so ciety. Po pular culture
references  in fact wo uld no t have dis tinguished Hwang and his  friends  fro m mo s t o ther
Japanese yo uths  at the time. They co ns tantly talk abo ut the po pular superhero  series
Gekko kamen [Mo o nlight mask] and Ho llywo o d mo vies  and s tars  such as  Elizabeth Taylo r
and Audrey Hepburn. Explicitly Ko rean names  and events  are “fo reign” to  them: the No rth
Ko rean Fo reign Minis ter Nam Il beco mes  “nameru” [to  lick o r, as  s lang, to  make fun o f].
Even the ado ratio n o f vio lence and the allure o f gang life give way to  the valo rizatio n o f
the intellect and educatio nal attainment in the co ntext o f “the extinctio n o f ‘dirtiness ’ and
‘po verty’“ in the neighbo rho o d in particular and Japan in general during the era o f rapid
eco no mic gro wth. Fro m their seemingly unpro mis ing beginnings  as  juvenile delinquents ,
so me o f Hwang’s  friends  beco me success ful: o ne beco mes  a medical do cto r, Hwang
beco mes  an “intellectual o f so rts .” As  o ne o f his  friends  tells  Hwang: “At the funeral, I
felt f irs t that I am no t Ko rean [Chosenjin]. And co nfirmed that I do n’t want to  and co uldn’t
die like my father. . . . I haven’t cho sen Japan. I merely ceased being Ko rean [Kankokujin].”

Having co me o f age in the late 1950s , Hwang and his  friends  are unques tio nably Zainichi,
even as  meditatio ns  o n Zainichi identity remain peripheral. He claims  that he is  far fro m
special; he was  neither phys ically po werful no r intellectually brilliant. His  childho o d is
characterized by experiences  o f bo yho o d so lidarityâ € ¯—â € ¯jo kes  and pranks . Gro wing up in an
ethnic neighbo rho o d, he experiences  Ko rean and Japanese peo ple and cultures . Yet when
he returns  to  his  ho meto wn, he finds  mass ive changes  in the neighbo rho o d, which is
replete with “new Zainichi fro m So uth Ko rea and Japanese peo ple with Ko rean interes ts .”
This  disappearance o f the pas t is  the backgro und o f Gen Getsu’s  “Kage no  sumika” [The
habitat o f shado ws , 1999], where the patriarch is  o ne o f the few prewar Ko reans  left and
the pas t is  literally crumbling. Yet, as  Hwang realizes , what remains  are uncertain

reco llectio ns : “I learned that my memo ry o f place names , perso nal names , and o f the time was  almo s t co mpletely unreliable.”

Unlike Hwang, Kyo  No buko  was  reared in an affluent Yo ko hama ho useho ld. As  a child, she had virtually no  kno wledge o f the Ko rean
language, very little familiarity with Ko rean culture, and little co ntact with o ther ethnic Ko reans . Celebrating New Year’s  Day with her
ethnic Japanese husband, she can o nly co unt the Ko rean-s tyle rice cake and a diluted fo rm o f ances to r wo rship [chesa] as  marks  o f
her Ko reanness . She canno t, fo r example, answer elementary ques tio ns  abo ut Ko rean culture. She canno t, fo r that matter, eat
“authentic” ( i.e., spicy) Ko rean fo o d.

Kyo  canno t but po nder the meaning o f being Zainichi (mo re accurately, Zainichi Kankokujin, asso ciated with So uth Ko rea), but in
tempo rally dis tinct ways . She harbo red dis tinct emo tio nal reactio ns  to  her ethnic identity. As  a child, she was  thrilled to  learn that
she was  a “fo reigner,” but by the time she reached fo urth grade she recko ned: “Perhaps  it is  a bad thing that I am Ko rean. Perhaps  I
sho uld hide it.” She was  never bullied in s cho o l, but she used a Japanese name. When her classmate suspects  that she may be o f
Ko rean descent, she lies  abo ut being “mixed-blo o ded” [haafu], fro m a Ko rean father and Japanese mo ther. Slightly later, she begins
to  “avo id and fo rget” abo ut So uth Ko rea and “beco mes  angry at Japanese.” By the time she is  in high scho o l, she feels  clo se to , but
“fears  that she wo uld be beaten up” by fello w ethnic Ko rean high-scho o l s tudents . At the Univers ity o f To kyo , she uses  her Ko rean
name and beco mes  interes ted in Ko rean affairs  and culture. Ho wever, she is  alienated fro m the prevailing enthus iasm fo r Marxism,
natio nalism, and the “deificatio n” o f ethnicity. She disagrees  with o ther Zainichi s tudents  who  advo cate unificatio n and co ndemn
ass imilatio n.

Kyp’s  narrative places  her apart fro m Ko reans , Japanese, and Zainichi. She beco mes  “co nscio us  o f the lo ng dis tance between So uth
Ko rea and her” when she realizes  that “surpris ingly, the place name o f my grandfather’s  place o f o rigin has  disappeared.” She is
igno rant o f bo th No rth and So uth Ko rea; bo th are “fo reign co untries .” She is  co mfo rtable in Japan but she can neither shed the
pas t—sto ries  o f Japanese misdeeds  to ward So uth Ko reans  that her grandmo ther to ld her—no r s to p wo rrying abo ut the future—such
as  the po ss ibility o f wo rsening Japanese–So uth Ko rean relatio ns . In between, her friends  dro p dero gato ry co mments  abo ut Zainichi.
She finds  herself in tro uble when she co nfro nts  the autho rities  witho ut her Certif icate o f Alien Regis tratio n. Her des ire to  beco me a
teacher is  dashed when she realizes  that no n-Japanese natio nals  are excluded fro m the pro fess io n. She faces  emplo yment
dis criminatio n despite her s tellar academic reco rd as  a graduate o f the pres tigio us  Law Faculty at the Univers ity o f To kyo . As  much
as  she feels  clo se to  her ethnic Japanese husband, she is  aware o f ho w igno rant he is—and, by extens io n, o ther ethnic Japanese
are—abo ut such Zainichi is sues  as  emplo yment dis criminatio n. Yet she canno t identify with o ther Zainichi s tudents , especially tho se
who  are pro ud o f their “ethnicity” [minzoku]. One o f them exclaims: “I canno t fo rgive tho se who  naturalize. They are no t human
beings . They sho uldn’t live.” She is  aware that so me Zainichi believe that, alo ng with naturalizatio n, “marrying Japanese is  to  betray
ethnicity,” but she hes itates  o nly briefly befo re marrying her Japanese husband.

Kyo ’s  “po licy is  to  live naturally witho ut hiding my Zainichi s tatus .” And she ins is ts  o n the des irability o f living “no rmally” [futsu]. “It
is  no t my s tyle to  raise my vo ice in pro tes t o r to  live quietly witho ut saying anything. I do n’t pretend to  be Japanese, and I do n’t
s tress  my ethnicity. I want to  lead an o rdinary life in Japan as  Zainichi.” She go es  so  far as  to  regard her gro up as  a “new species  o f
humanity,” despite her alienatio n fro m many o ther Zainichi yo uths . At o ne po int, she regards  the difference in their natio nality as
so mething akin to  “being tall, lo o king go o d in green, having an extro verted perso nality.” Her attempt to  do wnplay ethnic dis tance o r
to  live “no rmally” [futsu] is  pro blematic. If no thing else, her To kyo  Univers ity diplo ma makes  her even mo re dis tinct fro m o rdinary
Japanese peo ple than the fact o f her Ko rean descent. She no netheless  ins is ts  o n her identity as  a no t particularly exceptio nal



Yu Miri: a best -selling aut ho r and
a f igure o f  co nt ro versy

individual. As  in the title o f her bo o k, she is  an “o rdinary Zainichi,” altho ugh she co ns iders  herself to  be quite different fro m o ther
Zainichi co llege s tudents .

Yu Miri’s  1997 narrative Mizube no yurikago [Cradle by the waters ide] begins  in do ubt and ends  by affirming the fictive nature o f the
pas t. She is  bo rn into  a family o f secrets ; she is  no t sure o f her father’s  age o r whether her mo ther was  bo rn in Japan. Her parents ’
pas t is  a “dark tunnel” that is  clo sed o n bo th ends  by “s ilence.” Her family life, which is  a co ns tant theme in her plays  and s to ries ,
was  tempes tuo us â € ¯—â € ¯a vio lent father, a mo ther who  runs  o ff with ano ther man â € ¯—â € ¯but she ackno wledges  that she was  lo ved by
parents , even incurring her s is ter’s  envy. She grew up playing with Rika-chan do lls  (Japanese Barbie do lls ), but her childho o d was
marked by her exclus io n fro m gro up life. Other pupils  bullied her fro m early o n, the firs t time in kindergarten when she came with a
different hairs tyle. In part she blames  herself fo r being unfit fo r gro up life. “I was  co nceited and I tho ught that I was  a cho sen
perso n. I tho ught I was  special.” At the same time, bullying seems  inextricable fro m her Ko rean ances try: “Fo r me, bullying and
kimchi are so meho w linked.”

Yu characterizes  herself as  a runaway [toposha], as  so meo ne who  flees  no t to  hide but s imply
to  run away. Her ado lescence â € ¯—â € ¯tho ugh co mmo n eno ugh amo ng ado lescents â € ¯—â € ¯is  a series  o f
shameful, embarrass ing mo ments  and memo ries . She is  ashamed o f her aunt, who m o ne o f
her friends  mis takes  fo r a beggar, as  well as  the meager lunch she takes  to  s cho o l. She is
tro ubled by her mo ther taking up a lo ver and abando ning ho me fo r days  at a time. Enro lling in
a pres tigio us  middle s cho o l at her mo ther’s  reques t, she merely yearns  to  leave. Altho ugh she
finds  friends  fro m time to  time, she feels  clo ser to  dead writers  than to  any living peo ple. “I
was  clo ser to  the dead than to  the living. In my bag were bo o ks  by [the po et] Nakahara Nakaya
and [the no velis t] Dazai Osamu, and I co uld o nly talk eas ily with the dead. The living inevitably
hurt me, but the dead fo rgave and cured me.” She develo ps  a crush o n a classmate but is
rebuffed: “I do n’t kno w what I wanted fro m her. It was  no t to  beco me clo ser o r to  to uch her
bo dy o r to  be to uched. Thinking abo ut it no w, perhaps  I was  inviting her to  die with me.” She
“wo ke up every mo rning with self-hatred and regret. I didn’t kno w what I hated and regretted
but in any case I hated everything. I wanted to  cut my ties  to  family and scho o l and dro p o ut o f
life.” The des ire to  dro p o ut manifes ts  itself in skipping scho o l, running away fro m ho me, and
attempting to  kill herself. After she is  expelled, she co ntemplates  immigrating to  the United
States .

Yu’s  memo ir is  mo tivated by a lo ng-s tanding des ire to  bury her pas t. When she mo ves  fro m
her elementary s cho o l, her ho mero o m teacher gives  her an antique mus ic bo x and a
handkerchief. She buries  them, because “I wanted to  change, to  beco me a different perso n. I
didn’t need so uvenirs .” Certainly, there are many eminently fo rgettable memo ries : a neighbo r
who  mo les ts  her, classmates  who  engage in vicio us  pranks , and o ther acts  o f inhumanity and
betrayal. But she also  writes  in part because she wants  to  create her o wn “reality.” Jo ining a
theater co mpany, she dis co vers  the “po ss ibility o f rewriting my pas t.” She decided to  write her

memo ir while in her twenties  because she wanted to  “leave herself far behind,” to  ento mb the pas t. She ends  o n an ambiguo us
no te: “everything is  a fact, everything is  a lie.” Her memo ir is  a “sedimentatio n o f wo rds .”

These narratives  are Japanese no t o nly in the (by no  means  trivial) sense that they are written in Japanese, but also  in the deeper
sense that they presume bro ad familiarity with Japanese culture. Precisely because po pular-culture names , events , and o bjects  are
ephemeral and particular, they pro vide ro bus t so urces  o f identif icatio n with a co ncrete time and place. Furthermo re, they exemplify
Japanese cultural reperto ire. The po s twar idea o f cultural ho mo geneity valo rized the ideal o f no rmalness  o r o rdinariness  [futsu], at
o nce an express io n o f egalitarianism and a rejectio n o f prewar hero ics . Kim Hyando ja, fo r example, o pens  her bo o k by s tating that
there is  “no thing particularly special abo ut my way o f living o r thinking. . . . I am a particularly o rdinary [goku futsu] Zainichi.” Ho wever
far apart in their upbringing and o utlo o k, Hwang and Kyo  bo th regard themselves  as  no t jus t “o rdinary” but “particularly o rdinary.”
Aro und the time Kyo  wro te her reco llectio ns , I was  at a To kyo  res taurant where my affiliatio n with the Univers ity o f To kyo  was
mentio ned. Middle-aged wo men at the next table pro mptly s to pped their co nversatio n, turned to  me, and then begged me to  tuto r
their children. My fifteen seco nds ’ wo rth o f celebrity expresses  the unusually high regard in which that univers ity has  been held in the
po s twar era. Hwang’s  childho o d is  also  anything but “o rdinary” fo r co ntempo rary Japanese peo ple. Only Yu is  co nscio us  o f her
difference and her alienatio n fro m gro up life, but her life is  unusual fro m any perspective.

What in fact unites  these three writers  beyo nd their Japanese pro venance? The pervas iveness  o f dis reco gnitio n seeps  into  vario us
spheres  o f so cial life. But the receptio n o f dis criminatio n is  far fro m unifo rm. Neither Hwang no r Kyo  mentio ns  being bullied.
Altho ugh Yo  is  co nvinced that bullying and her Ko rean ances try are intertwined, she is  far fro m certain that ethnic dis criminatio n is
primary. Recall De Vo s  and Lee’s  generalizatio n abo ut Zainichi family alienatio n. Yu appears  to  be a paradigmatic case. The vio lent
father is  an enduring character type in Zainichi literature, but Yu’s  lo ve fo r him differentiates  him fro m Kin Kakuei’s  o r Yan So giru’s
patriarchs . But Hwang’s  and Kyo ’s  narratives  do  no t fit very well into  De Vo s  and Lee’s  s cheme. Kyo ’s  seems  deviant precisely in
achieving the exalted but rarely realized s tate o f agape amo ng family members .

The s tructure o f bio graphy is  bio lo gy: a pro saic and predictable trajecto ry fro m birth to  death. It wo uld be o dd indeed no t to
enco unter numero us  po ints  o f s imilarity amo ng co evals  in the same so ciety. Yet divers ity, no t unifo rmity, marks  the narratives .
Co ns ider the ques tio n o f ethnic identity. Altho ugh Kyo  s truggles  with it, she feels  alienated fro m Zainichi who  are pass io nate abo ut
Zainichi causes . Hwang, in co ntras t, is  keenly aware o f being Ko rean, but because he grew up in a Ko rean neighbo rho o d he do es  no t
pro be its  s ignificance. In a different way, YÅ«’s  sense o f self literally makes  her a character fro m a play, endo wed with certain
pro pens ities , such as  the des ire to  flee, but unmarked by her ethnic heritage o r Japanese racism.

If we co ns ider the impact o f Ko rean o r Japanese culture, then we again find no  o bvio us  co mmo nality. In Hwang’s  wo rld, Ko rean and
Zainichi cultures  and events  appear here and there. In co ntras t, Kyo  grew up igno rant o f Ko rean and even Zainichi culture. Yu grew up
playing with Rika-chan do lls  and co mmunicating with dead male Japanese writers . Altho ugh almo s t always  described as  a Zainichi
writer, her literary ances try betrays  almo s t no  Zainichi influence. Divers ity also  manifes ts  itself in naming preferences . Hwang is  a
Ko rean pro nunciatio n o f a Ko rean name. Yu is  a Japanese renditio n o f a Ko rean name. Kyo  No buko  has  a Japanese reading o f a
Ko rean surname and a co mmo n Japanese given name (tho ugh po ss ibly Ko rean) in Japanese pro nunciatio n. Ano ther wo man uses  the
Ko rean reading o f a Ko rean surname with a mo re o r less  purely Japanese given name: “altho ugh my identity is  Ko rean, I am
co mpletely different fro m Ko reans  in the ho meland. I am Zainichi. I am almo s t like a different ethnicity. And I have Japanese
natio nality.”

Hwang, Kyo , and Yu are Zainichi, but they reveal little co mmo nality. Surely, we can seek their differences  in part in their divergent
backgro unds: gender, regio n, class , and so  o n. These so cial differences  exis t alo ngs ide different co urses  and co nto urs  o f their
lives . But this  is  precisely the po int. Beyo nd the sheer divers ity o f Zainichi pro fess io ns  and perso nalities , genders  and generatio ns ,
likes  and dis likes , we sho uld no t fo rget that an individual is  neither unitary and ho mo geneo us  no r s tatio nary and unchanging.
Virginia Wo o lf o bserves  in Orlando that “a bio graphy is  co ns idered co mplete if it merely acco unts  fo r s ix o r seven selves , whereas  a
perso n may well have as  many as  a tho usand.” Altho ugh “the co nscio us  self . . . wishes  to  be no thing but o ne self . . . ‘the true self,’“



Zainichi diversit y amo ng t he
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it canno t squelch dis tinct mo ments  and co nflicting reco llectio ns , ambiguities  and
multiplicities . Kyo  wo uld expend co ns iderable time s tudying and living in So uth Ko rea, and
thereafter explo ring the dis tinct trajecto ries  o f the Ko rean diaspo ra acro ss  As ia. Yu wo uld
also  learn Ko rean and go  o n to  write no vels  and s to ries  with s tro ng Ko rean and Zainichi
themes  and characters . In o ther wo rds , tempo ral trans fo rmatio n is  co mmo nplace. Kim
Kyo ngdo k, who  was  the firs t no n-Japanese citizen to  beco me an atto rney in po s twar
Japan, wro te when he was  thirty-s ix years  o ld that he was  o nly thirteen years  o ld as  a
Ko rean. This  is  because “I used a pseudo nym (Japanese name) until I was  twenty-three and
pretended to  live as  a Japanese perso n”; he was , then, “no n-Ko rean” fo r the firs t twenty-
three years  o f his  life. Only in co llege did he co me to  affirm his  ethnic ances try and
identity. After beco ming an atto rney, he spent o ver three years  s tudying in So uth Ko rea “as
the next s tep to  regaining my ethnicity.” Kim Hiro  is  o ften regarded as  a hero  o f ethnic
pride o r a criminal o f vio lent sens ibility. After 1968 , he spent so me thirty-two  years  as  a
“mo del” priso ner and seemed to  be leading a fulfilling life in Seo ul when he co mmitted
ano ther vio lent crime. Recidivism no twiths tanding, he married again and so ught to  seek
“lo ve” as  a way o f life. Whatever the truths  abo ut Kim Hiro , it do esn’t make much sense to
call him essentially this , that, o r o ther.

Zainichi divers ity go es  well beyo nd these narratives . Whereas  Lee Cho ngja articulates
Zainichi identity thro ugh class ical Japanese po etic fo rms , o ther Zainichi writers  avo id the
ques tio n alto gether. Amo ng the latter, so me, such as  Ijuin Shizuka, do  no t hide their
Ko rean descent, while o thers  do . So me Zainichi writers  explo re the his to rical legacy o f
Japanese imperialism, but o thers  wish to  transcend the pas t. Co ns ider mus ic. So me
Zainichi eagerly take up traditio nal Ko rean mus ic and recite sinse t’aryong. Kyo  feels  that
sinse t’aryong “that is  full o f ethnic feelings  is  no t fo r her,” but she wo uld also  explo re
traditio nal Ko rean mus ic after her initial meditatio n o n her Zainichi identity. Cho n Wo lso n,
a seco nd-generatio n Zainichi who  attended So ren scho o ls , is  an o pera s inger, whereas
Ryu Yo ng-gi, a third-generatio n Zainichi who  s tudied at a seminary, is  a hip-ho p s inger.
Bo th experienced dis criminatio n as  Zainichi but it wo uld be diff icult to  generate useful
generalizatio ns  fro m their shared backgro und o r experience. To  say that they are
mus icians  is  rendered nearly meaningless  by the dis tance separating the two  genres  o f
o pera and hip-ho p.

The search fo r the leas t co mmo n deno minato rs  o f Zainichi identity is  futile. Altho ugh
certain co mmo n ques tio ns  are raised, they are answered in dis tinct ways . To  the extent
that there are co nvergences , they teeter o n beco ming rather generic to  all human beings .
Zainichi ideo lo gy, like the earlier natio nalis t allegiance to  No rth o r So uth Ko rea, pro ffered

an essentialis t unders tanding o f the self, such that Kim Dalsu co uld write: “In my case, experience in literature means , needless  to
say, experience as  Zainichi.” The co nfident “needless  to  say” co ntras ts  with the brash pro no uncement o f po s t-Zainichi self-
representatio ns  in writers  such as  Gen Getsu o r Kaneshiro  Kazuki. Rather, beyo nd Ko rean ances try, what do minates  Zainichi
writings  is  the bro ad backgro und o f Japanese so ciety. Viewing the animated manga “Kyo jin no  ho shi” [The s tar o f the Giants ], Shin
Sugo k experiences  a sho ck o f reco gnitio n viewing a paradigmatic s cene I mentio ned earlier—the drunk and vio lent father o verturns
the dining table and s laps  the pro tago nis t—and wo nders  whether the family is  no t in fact Zainichi. Wherever Zainichi turned, there
was  Japan. Altho ugh many co mmentato rs  see in Zainichi suicides  their secret anguish as  Zainichi, suicide is  much mo re in the
Japanese cultural reperto ire than in the Ko rean. Mo s t enco mpass ing was  the language. When the pio neering Zainichi writer Kim
Dalsu o bserves  that “experience in literature means , needless  to  say, experience as  Zainichi,” he elides  the fundamental co nditio n
o f his  autho rship: his  inescapable reliance o n the Japanese language. As  the Zainichi po et Kim Sijo ng remarked:
“Japanese—Japanese that is  a fo reign language—created the fo undatio n o f my co nscio usness .”

Parado xically, the absence o f essences  do es  no t abjure the necess ity o f co gnitio n and reco gnitio n. Repress ing the inevitable
ques tio ns  o f identity in a so ciety o f dis reco gnitio n is  liable to  generate the revenge o f the repressed o r, mo re mundanely,
mis reco gnitio n and dis reco gnitio n. The pro tago nis t o f Gen Getsu’s  Oshaberina inu [Talkative do g, 2003] ins is ts , “Fo r me, it do esn’t
matter ‘who  I am.’“ As  much as  he attempts  to  be a fo rmer Zainichi—tho ugh he ins is ts  that he is  “no t ‘fo rmer’ anything”—he canno t
help but co nclude that his  impo tence is  related to  his  s tatus  as  a “fo rmer” Zainichi. The afo rementio ned Kim Kyo ngdo k recalls  that:
“[I] co uld no t co mprehend the backgro und o f Ko reans ’ po verty and fighting, the illegitimacy o f Japanese dis criminatio n. . . . [I]
wanted merely to  flee fro m everything Ko rean.” Certainly, the “inferio rity co mplex” o f being Ko rean o r Zainichi in Japan is  a
co mmo nplace reco llectio n amo ng the Zainichi baby bo o mers .

If we can identify Zainichi essences , they res ide in the two  terms  o f their catego ry—Ko rean descent and Japanese liveliho o d—and in
the pers is tence o f Japanese dis criminatio n that do es  no t allo w peo ple o f Ko rean descent to  be legitimately Japanese o r assume a
new fo rm o f hybrid identity. The do minant belief in Japanese mo no ethnicity s tipulates  that to  be Japanese means  inevitably to  be
ethnic Japanese. Pace Kyo ’s  title, then, it was  impo ss ible to  be “o rdinary” (Ko rean) Japanese when she was  gro wing up in the 1960s
and 1970s . Given that hybridity and hetero geneity had no  place in the do minant Japanese dis co urse in the po s twar perio d, the fact
o f Ko rean descent renders  necessary the individual and co llective s truggles  fo r a viable place and identity in co ntempo rary Japanese
so ciety fo r Zainichi. That Zainichi so metimes  s truggle to gether do es  no t mean, ho wever, that there is  a s imple, s tatic, and
ho mo geneo us  ethnic identity.

Ident it y as Diversit y

Why sho uld we expect perhaps  a millio n peo ple o f Ko rean descent in Japan to  be ho mo geneo us? What mo re can we say than that
they share the catego ry o f Ko rean descent and their cultural citizenship in Japan? And ho w impo rtant sho uld these facto rs  be in the
perso nal definitio n o f co ntempo rary Zainichi peo ple? Ho w many peo ple wo uld have their epitaph be “Zainichi”?

There was  a gro wing gro up o f Japanese-bo rn Ko reans  already by the late 1930s . As  self-serving and culturally imperialis tic as  prewar
Japanese po licies  were, effo rts  to  integrate and ass imilate ethnic Ko reans  engendered a cadre who  identified themselves  as
Japanese go vernment o fficials , military o fficers , and intellectuals . Class  differentiatio n, no t surpris ingly, separated the privileged
and educated Ko reans  fro m their impo verished and illiterate co unterparts . Gender and generatio n, regio n o f o rigin as  well as  o f
des tinatio n, fractured the presumed unity o f ethnic Ko rean identity. Whether o ne co ns iders  the length o f s tay o r the vagaries  o f
individual experience, it is  bewildering to  believe that there sho uld be anything so  s ingular abo ut the Ko rean experience even during
the co lo nial perio d. As  a yo uth (aro und 1940), O Rimjun read a Japanese bo o k that depicted virtuo us  Ko reans . He was  mo ved by the
s to ry—and co uld no t detect any racial prejudice—but he also  empathized deeply with o rdinary Japanese peo ple in o ther s to ries . It
wo uld be facile to  co ns ider O as  a brainwashed pro -Japanese traito r, but there is  no  do ubt that that catego ry included many ethnic
Ko reans . The eminent So uth Ko rean po et Kim So -un spent so me thirty-two  years  in Japan and recalls  “go o d Japanese peo ple” who
redeemed the co untry fo r him, despite co lo nial racism and the do minant anti-Japanese ideo lo gy in So uth Ko rea o f the 1970s  and



1980s . O and Kim are hardly a small mino rity o f natio nal traito rs  and ethnic betrayers .

By the early twenty-firs t century, there were s till s ignificant barriers  in terms  o f emplo yment, marriage, and civic participatio n fo r
Zainichi. Ho wever, it is  safe to  co nclude that they did no t co ns titute a unifo rmly inferio r gro up. Furthermo re, many o f them were
seco nd-, third-, and even fo urth-generatio n Japanese res idents  who  grew up speaking Japanese, watching Japanese televis io n,
playing with Japanese children, attending Japanese scho o ls , and so  o n, such that virtually the so le so urce o f so cial differentiatio n
fro m ethnic Japanese is  the fact o f Ko rean descent. Even in the case o f tho se who  attended and s till identify with the No rth
Ko rea–affiliated scho o ls  and o rganizatio ns , the o verwhelming cultural influence was  o ften no  different fro m that o f o ther Japanese
children. As  the No rth Ko rea o rientatio n o f So ren-affiliated scho o ls  waned, the fact o f cultural Japaneseness  became all the mo re
inescapable. Fo r all the incidents  o f Japanese into lerance and even racism—such as  the 1994 Chimacho go ri Incident, in which female
ethnic s cho o l pupils ’ ethnic co s tumes  were s lashed—So ren scho o ls  were kno wn and even admired by the Japanese public fo r their
athletic pro wess .

In making sense o f a racial, ethnic, o r natio nal gro up—catego ries  o f mo dern peo pleho o d—o ne usually lo o ks  to  language, religio n,
o r cus to m and culture. Yet Zainichi lacked these elementary bases  o f dis tinctio n fro m the larger Japanese so ciety by the 1970s .
Seco nd-generatio n Zainichi were Japanese speakers . Altho ugh So ren scho o l graduates  knew a great deal o f the Ko rean language,
they effectively spo ke the So ren language, thereby dis tinguishing themselves  fro m bo th native No rth and So uth Ko reans . The bas ic
fact, ho wever, was  that they were inevitably much mo re co mfo rtable in wielding their native Japanese-language facility. By the time a
new generatio n o f Ko rean migrants  arrived fro m So uth Ko rea in the 1980s , there were no  majo r co ncentratio ns  o f ethnic Ko reans
where Ko rean was  the lingua franca.

Religio n did no t separate Zainichi fro m ethnic Japanese, either. One may plaus ibly sugges t that So ren fo llo wers  practiced a fo rm o f
secular religio n, but in the po s twar decades  there were many co mmitted Japanese co mmunis ts  who  were at o nce like So ren
co mmunis ts  and unlike o ther Japanese peo ple. Altho ugh Shinto  adherents  were unlikely to  be Zainichi, the majo r wo rld religio ns ,
ranging fro m Buddhism to  Chris tianity, had faithfuls  amo ng bo th ethnic Ko rean and ethnic Japanese po pulatio ns . Firs t-generatio n
Ko reans  engaged in ethnically dis tinct Buddhis t temples  and o ther ritual practices , but they were clearly o n the wane by the 1980s .
Prewar ethnic Ko reans  tended to  practice rituals  o f ances to r wo rship [chesa]. Altho ugh almo s t universally practiced by the firs t
generatio n, the Co nfucian ritual became vitiated and trans fo rmed under success ive generatio ns . Yo unger Zainichi either s implif ied
o r abando ned chesa.

Finally, cus to m and culture—fro m fo o d and clo thing to  material and cultural co nsumptio n—po o rly differentiated ethnic Ko reans  fro m
ethnic Japanese. Already by the 1940s , ethnic Ko reans ’ public appearance was  s imilar to  their ethnic Japanese co unterparts . Ethnic
co s tume was  primarily wo rn by the elderly and wo men, who  tended to  s tay within the perimeters  o f ethnic Ko rean ghetto es . The
Zainichi no velis t Lee Ho esung wo re traditio nal Ko rean clo thes  [hanbok] fo r the firs t time in his  mid-s ixties , in 2001. The pro pens ity
to  use garlic and chili o r to  barbecue meat rendered Ko rean cuis ine dis tinct fro m the Japanese. The Japanese-bo rn Ko rean-Canadian
writer Oo k Chung has  the narrato r remark: “I unders to o d that I was  Ko rean the day I dis co vered that I co uldn’t do  witho ut kimchi.”
Or, as  the Zainichi writer Shin Sugo k no tes , the des ire to  eat kimchi is  “the pro o f o f my grandmo ther’s  exis tence.” To  be sure, we
have already enco untered Pak and Kyo , who  did no t co nsume kimchi regularly, and it is  a co mmo n Zainichi experience to  find “real”
Ko rean fo o d to o  “spicy.” Sagisawa Megumu retro spectively identif ies  her family’s  s ignature dish as  a permutatio n o f the Ko rean
p’ajon (savo ry pancake): an unackno wledged trace o f her hidden Ko rean ances try. Yet in the co urse o f the po s twar decades  there
was  a s triking co nvergence. Ethnic Ko reans  adapted to  lo cal pro duce and cuis ine; ethnic Japanese, especially after the 1980s , fo und
fo reign cuis ine delectable. By then, ethnic co s tume was  wo rn o n special o ccas io ns  and by female s tudents  attending So ren scho o ls .
Altho ugh there were ethnic Ko rean publicatio ns  and media, mo s t seco nd-generatio n Zainichi were weaned o n Japanese po pular
culture. The prevalence o f Zainichi s tars  in spo rts  and mus ic may have generated co -ethnic preferences , but Rikido zan and Miyako
Harumi were representative Japanese celebrities .

The undeniable so urce o f dis tinctio n was  ances try, reco rded in family regis tries  and o fficial do cuments , and the readily available
marker was  name. Koseki and tsumei co ns tituted the two  weak links  in any Zainichi effo rt to  pass  as  o rdinary Japanese. Furthermo re,
given the pervas ive prejudice and dis criminatio n agains t peo ple o f Ko rean descent in Japan, the fact o f Ko rean descent has  a
s ignificant impact o n Zainichi identity.

Yet ances try o r descent do  no t pass  o n as  a ho mo geneo us  trace. Many Zainichi belo ng to  ethno -po litical o rganizatio ns , but many
are regio nally based, such as  tho se fo r Zainchi peo ple fro m Chejudo . The relative auto no my o f Chejudo  identity —certainly
dis tinct culturally fro m their mainland Ko rean co unterparts—manifes ts  itself frequently in assertio ns  o f difference fro m o ther
Zainichi and Ko reans . Regio nal divers ity made a mo ckery o f the essentialis t claim o f Ko reanness .

Other so cial co nditio ns , such as  eco no mic o r regio nal backgro und, vary tremendo us ly. What unites  So n Masayo shi, Japan’s
wealthies t man o f Ko rean o rigin, and a ho meless , and so cially faceless , Zainichi man? Or co ns ider regio nal divers ity within Japan: a
Zainichi man who  grew up in To kyo  writes  o f Zainichi in Osaka as  peo ple “who  are clearly a different species , an alien cultural
gro up.” When he firs t went to  Ikaino  (a Ko rean area in Osaka), he wo ndered whether he was  s till in Japan. Yet Ikaino  pro claimed
itself to  be “Ko reato wn” in 1987 and a spiritual ho me fo r the Zainichi po pulatio n.

The divers ity o f Zainichi identif icatio n also  excluded traditio nalis ts  who  co ntinued to  embrace Ko rean identificatio n and exilic s tatus .
So ren Ko reans  have lo ng rejected the very label Zainichi. Ko  Yo n-i, who  teaches  French literature at the So ren-affiliated Cho sen
Univers ity, writes : “I reject Japanese peo ple calling me ‘Zainichi’ [because I am] essentially Ko rean [Cho senjin].” In co ntras t, Sagisawa
Megumu was  no t alo ne in rejecting ethnic identif icatio n alto gether: “I perso nally think that ethnicity is  fictio n.” Gen Getsu says  in an
interview that Zainichi “do n’t have any identity” and likens  it to  “flo ating weed.” Dis identificatio n fro m Zainichi identity—perhaps  the
do minant identif icatio n amo ng ethnic Ko reans  fro m the 1980s—was  co mmo nplace fro m its  very birth.

Thus , ethnicity in and o f itself canno t in any sense predict the co ncrete co nto urs  o f individual identity. Needless  to  say, their lives
vario us ly reflect the traces  o f ances tral genes  o r memes  and the pers is tence o f Japanese dis reco gnitio n agains t ethnic Ko reans , but
it wo uld be diff icult to  co nclude that ethnic ances try and experience leave co ns is tent marks  o n individual lives , and pro vide ins ights
into  Zainichi as  a s ingular gro up. I am skeptical that ethnicity has  a determining impact o n o ne’s  sense o f self o r perso nal identity.
It is  a facto r—and it can beco me the do minant facto r fo r so me peo ple at so me time—but o nly o ne amo ng many. And self-
identif icatio n may change dramatically o ver a life co urse. The usual so cial-s cientif ic appro ach—to  use so cial backgro unds  o r facto rs
as  the independent variables  and individuals  and their identities  as  the dependent variables—do es  no t wo rk very well. Co ncrete lives
res is t s imple, reductio nis t, and essentialis t characterizatio ns . Zainichi ideo lo gy mischaracterized and mis reco gnized Zainichi
realities .
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